Robert Sobukwe, the first president of the Pan Africanist Congress (PAC), who led Africans in defiance against the pass laws which resulted in the Sharpeville and Langa Massacres in 1960, heeded the call of the Ancestors and moved to the world yonder.
Had they been still walking on this earth, Ma Albertina Sisulu, and the world's celebrated South African statesman, Nelson Mandela, both leaders of the African National Congress (ANC), would have turned 100 years in 2018. In different corners of South Africa and the world, these gallant fighters were celebrated for the contribution they made for recovering the humanity of the African people -a task of the African Renaissance.
In 1998, South Africa hosted its first historical conference whose theme was specifically the African Renaissance (Makgoba, Shope and Mazwai, 1999:i) . Of great significance was the observation made by Makgoba et al (ibid) that one of the main objectives of the conference was to "formulate practical strategies and solutions for future action that would benefit the African masses". There was concern then, and there continues to be one, that the African Renaissance was an elite project. This is neither the time nor the space to interrogate how far advocates of the African Renaissance have made the African Renaissance project the project of the African masses. What is true, though, is that more than sixty years since Ghana, the first African country to regain "political independence" in 1957, there is very little that has changed for the positive in the lives of the African people.
At the African Renaissance conference in South Africa, Micere Mugo (1999:217) , an African intellectual and academic from Kenya, made a significant remark that continues to have so much relevance today, twenty years since she made it then:
The point under labour here is that no meaningful cultural renaissance can take place while certain sectors of the population under transformation are victims of silencing. The silencing of women becomes massive in that they constitute a clear numerical majority of the African continent. For this reason, token or politically correct recognition has to cave in, creating room for the kind of participation that places women at the centre of transforming action and discourse.
In celebrating the 20 th anniversary of the African Renaissance conference, and in heeding the call made by Mugo, out of the 7 single-authored articles in this edition of the International Journal of the African Renaissance Studies (IJARS), 5 are written by women, and two by men. Of the two co-authored articles, a woman is represented in one. We hope this will serve as more inspiration and an encouragement to women to write for IJARS! In his article, "Revisiting Colonial Dismembering in South Africa: On Cultural Text and the Mandela Nuclear Family", Siyasanga Tyali, critically examines a cultural text that was authored by the late former statesman to reflect on various aspects of his life. Relying on his autobiography, Long Walk to Freedom, Tyali seeks to understand how such a cultural text registers the idea of colonial-apartheid dismemberment as lived by the Mandela nuclear family under colonial-apartheid oppression. Tyali notes that the 27 years spent at Robben Island prison, was characterised by Mandela's neglect of family responsibilities. Thus, using the case of Mandela's nuclear family structure, he examines the role of cultural texts such as autobiographies in registering colonialapartheid dismemberment in South Africa.
In their article, "South Africa's Inclusion in BRICS: Challenges and Prospects for Development in Africa", Durokifa Anuoluwapo, Ijeoma Edwin and Moshood B. Abdul-Wasi argue that in the struggle for development in Africa, the continent's leaders should usher innate policies that are Africa-centred. They make this recommendation in the context of their study on the potential medium and long-term implications of South Africa's inclusion in the community of BRICS (Brazil, Russia, India, China and South Africa). More specifically, their study sought to investigate the benefits and risks associated with South Africa's membership in the area of development, with particular reference to poverty reduction, foreign policy, trade and global partnership.
In 1960, the Congo, gained independence from Belgium, and had its first democraticallyelected Pan-Africanist Prime Minister, Patrice Lumumba. The ink had hardly dried when political contestations aimed at undermining Congo's independence forced the country into a crisis resulting in a violent overthrowal and assassination of Lumumba on January 1961 -six months after Congo's independence. Ever since then, the country experienced one crisis after another. In 1997, Mobutu Sese Seko, the dictator who replaced Lumumba was himself removed by Laurent Kabila, who was, within a year assassinated and replaced by his son, Joseph. In his article, "What explained President Joseph Kabila's Quest for a Third Term until Pressured to Reluctantly Relinquish Power, late in 2018", Martin Rupiya argued that the hoped for state reconstruction of the then called Zaire, now known as the Democratic Republic of Congo, failed to materialise. The consequences of this failure, Rupiya argues, have engulfed not only the Great Lakes region, but southern Africa as a whole.
In her article, "The Politics of the 1920s Black Press: Charlotte Maxeke and Nontsizi Mgwetho's Critique of Congress", Athambile Masola, argues that women's involvement in the politics of resistance in South Africa's historiography is one of the most contested aspects. The ejection of women's presence in protest and resistance came under serious scrutiny in the works of feminists in the 1970s and 1980s. Celebrating the emergence of more literature that highlights the contribution of women, Masola explores the writings of Charlotte Maxeke and Nontsizi Mgqwetho, who wrote about the politics of their times, which criticised the South African Native National Congress (SANNC), formed in 1912, the forerunner of the African National Congress (ANC), "which excluded women from its membership at its inception". Masola argues that Maxeke and Mgqwetho's writings "challenge the notion of black women as silent figures, who were not involved in the politics of the early twentieth century".
In their article, "Peace-based informal Practices around Shared Communal Water Resources in Tyrone Village of Mhondoro-Ngezi, Zimbabwe", Evans Shoko and Maheshvari Naidu, argue that while informal practices to manage water resources are widely used in subsistence economies, there is a need for a more nuanced insight in respect of their processes for water social justice and peace among rural communities, with the less-developed formal resource management systems. In their study that explored peace-based informal practices used in managing scarce natural water resources in a Zimbabwean rural setting, they found the existence of several informal practices anchored on the foundations for social justice and cooperation around water resources achieved through the adherence to common rules anchored on the philosophy of Ubuntu.
The writing of African history by Africans themselves as opposed to that written by European scholars aligned to European conquests is key for any people seeking to understand their present condition and mapping their future. In her article, "In Search of Native Dissidence: RT Kawa's Mfecane Historiography in Ibali lamaMfengu (1929)", Nomalanga Mkhize situates RT Kawa's Ibali lamaMfengu (1929) as a canonical text of South African historiography, and mfecane historiography, in particular. Mkhize argues that not only was Kawa's work, which is significant in clarifying key disputes on the origins of imfecane, excluded, but was also rejected by mainstream South African historians in the 1980s and 1990s. This exclusion, Mkhize further argues, resulted in dominant scholarly version of the mfecane historiography, dismissing the validity of the interpretations and analyses of African historians, thus rendering mfecane historiography a "whites-only" debate. Through her analysis, Mkhize argues that Kawa's work, is, in fact, persuasive and valid history.
In her piece, "Putting Food Back on the Table: Decolonising Towards a Sustainable University that Feeds Us in South Africa", Babalwa Magoqwana, with the recent South African Higher Education experience of a wave of student movement organised under #MustFall, which demanded a quality and accessible higher education system, in mind, notes that this movement spoke against the colonial character of the curriculum, demographic representation, institutional culture and architecture of the university in South Africa, which, at the present moment excludes the majority of the students. Magoqwana seeks to position food as the centre of decolonising tools towards a sustainable African university of the future. Looking at the growing levels of hunger and lack of access to food among students, she argues that in putting food as the centre of how the curriculum, shape, size and future of the university is understood in South Africa, this could be the beginning of transforming the exclusivist, uncaring and elitist spaces that define a university. In trying to rethink the "idea of the university", Magoqwana examines one of the enduring institutions in African societies -uMakhulu (Senior Mother/Grandmother) as a body that can reconnect the African University to its matriarchal heritage in order to define a university that can feed itself beyond the narrow neoliberal understanding of sustainability.
In her article, "Race Revisited: Against a Cultural Construction Bearing Significant Implications", Nah Dove argues that because many African academics, those in the home continent, and those in the diaspora, are trained in culturally Western and Middle Eastern-oriented disciplines that espouse the paradigm of race, imbued with race theory, they seek spiritual, social and political solutions to critical race issues, unwittingly, in some cases, maintaining the cultural structure of the dominant group from which the construct arises. Dove argues that the concept of race is used as a cultural strategy for fabricating human history and distinctions, shaping thinking, behaviours and exploits that continue to have deleterious, far-reaching murderous consequences for dark-skinned people across the world. Applying an Afrocentric perspective, Dove interrogates whether or not Black academicians in non-African and African cultures, can shed the cultural constraints of race as identity, and understand the development of cultural identity as the basis of more progressive ideas regarding humanity. She also challenges Black academics to make a choice between the heritage of their African ancestors or of those who have historically oppressed them.
In advancing this argument, Dove is echoing a point made by Carruthers (1984:20) that being that one of the problems with most Black intellectuals up to now is that they have been standing on their heads in order to view things from the Eurocentric perspective. It is now time for us to stand on our feet as men and women and see the world rightly constructed.
In support of Carruthers, Karenga (1984:viii) observes that Carruthers is "correct in challenging Black scholars to reject servile acceptance of Eurocentric approaches to governance and dare create an effective alternative rising out of their own history and concept of what humans ought to be and become". A number of scholars in this edition are grappling with the challenges posed by Mugo, Carruthers, Karenga and Dove. In her article, "Bodies Out of Place: Black Women's Struggle for Equity and Inclusion in Institutions of Higher Learning", CarolAnn Daniel, argues that Black women have had to navigate a particular set of interpersonal and structural challenges in the academy that frustrate and deny their aspirations. She analyses how racist/sexist hierarchies of power created during colonialism are continuously rearticulated within academic spaces to account for the persistent marginalisation of Black people, particularly Black women within the university in the United States. She points out that there is a need to understand coloniality as operating within the university as the everyday state of affairs and as such it is an obstacle to diversity. She exposes how in their practice coloniality and white racism work in partnership to construct a world that reduces Black women to their flesh and as beings that are by nature inferior.
